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ABSTRACT
The connection of whānau to whenua is made through interactions of memory, story, affection and learnings crafted by
generational experience. Successes are not only demonstrated in the waiata we sing, the pūrākau we recount, or the
kōrero we share, but in the care we exhibit toward whakapapa.
Connections can become strained when whanaunga are elsewhere, reconnection can produce anxiety and reduced
confidence when leaving the familiar. We recount our pepeha with pride and revel in the embrace of an Aunty, but it
can still seem that we are only visiting our marae or wāhi tapu. This research aims to strengthen connection to our rohe
through whenua based mātauranga so that these links to our identity can be taken up by our whanaunga, regaining that
confidence to come home and engage.
A mapping platform is the strategy to act as an initial orientation and engagement guide while also being a self generated
repository resource. Publicly accessable datasets have been utilised, providing a base for select narratives to demonstrate the potential of this platform, encouraging further development in the future.
The rohe of Ngāti Korokoro, Ngāti Whārara and Te Poukā in south Hokianga provides location and scale, centering around
whenua connecting our four marae (Waimamaku, Waiwhatawhata, Kokohuia and Maraeroa). This platform
provides
a beginning to be built upon into the future.
Key findings of this research include the importance of following a research methodology that is in step with the world
view of community involved, Kaupapa Māori Rangahau. An example is being greeted by our own names when first
opening ‘Kākano Tupu o te Hononga’, English may follow, but Te Reo greets. We are talking about our mātauranga
flourishing while connected to the whenua where it was enacted. Understanding that it is our connection to all things
through whakapapa that makes this whenua tūrangawaewae. Harnessing new technologies to work for our outcomes,
our world view: to reach our people and encourage them home.
This resource is created to be an evolving one. The future will bring a richness that avoids stagnation and allows our
flourishing and growth together.

Figure 1: Photo of me kneeling over the headstone of my namesake Te Kerekere Toia

REFLECTION
The outcome I want is for whānau like me, who want to know more of who we are, to have that way in that sets them on
their own journey of self discovery. The revitalisation of the collective begins with the individual. To help the individual recognise and understand their place within the collective, makes the collective stronger. It’s also about understanding our
place, that we have mātauranga and tikanga woven into the whenua and moana of our rohe. The weave was made by
our tūpuna, for us to continue and hand on to our children. But we can’t do any of this if we are don’t know about it, aren’t
connected to it. I have created this tool to be that mechanism for learning. We need a way to learn, to know that the information we seek is out there, that connections to whānau, whenua and tūrangawaewae are within reach.

A picture turned drawing here, along the bottom...

Tēnei Ngāti Korokoro te tia nei
Ngāti Korokoro is paddling here

Figure 2: Panorama taking in the Te Ramaroa ranges, Maraeroa marae,
Ro Iho wāhi tapu, and the Hokianga harbour from Whiria pā
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He toka tūmoana, he ākinga tai, hei pupuhinga e ngā hau āwhā, te toka
tūmoana
(Hōne Sadler)
The rock stands in the sea, the tides break on it, the storms clash on it, yet the rock still stands
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INTRODUCTION
When does one’s own mātauranga, whakapapa and kōrero come into a perception of
identity when so much else has changed, when so much has been lost as a result of imposed practices from a foreign world view: an alternate world view that is both prevailing
and other, when compared to what our tūpuna experienced? Trying to see one through
the other creates fragmentation of view and practice, a feeling of incompleteness, as
there can be a sense that one is a lens to interact with the other, but they are distinct and
should be perceived as such, especially by the people whose tūpuna began the weave
of tangata with whenua. Whakapapa is not merely about genealogy, but purākau and
tikanga that each generation contribute. So, having a mechanism by which to connect
whānau to tūrangawaewae is about blending stories, songs, memories and experiences
collectively into a connected identity.

E kimi ana i ngā kāwai i tono ki tawhiti

He seeks the branches that stretch far and wide. (Said of anyone seeking to claim distant or lost relationships)

ISSUE
Addressing the need to promote the collective identity, connection, relationship and ownership of our rohe by our ngā
hapū, and develop the mechanism by which this is facilitated. Whether that mechanism is tangible – something you can
interact with to assure your own knowledge base or intangible – a way to enhance your knowledge through relationship
and kōrero. Important defined aspects are:
•
•
•
•
•

Identity: personal lens, collective lens and connection
Connection: continuity of experience and association
Relationship: with whenua, with each other, with tūpuna and with our shared past
Ownership: the right to contribute to a collective/connective future
Mechanism: facilitate connection to mātauranga, kōrero, tikanga, rohe and whanaunga

The question ahead has been modified in the course of the project to respond to the background context, issues and aims
as well as the guidance and desire of ngā hapū.

Opposite page
Figure 3: View of Whiria pā from the wharekai of Maraeroa marae, Pākanae
Current page
Figure 4: Drawing transformed photo of Arai-te-uru and Nuia from Nana Noonie’s house

4

Research Rationale
As Landscape Architects considering cultural landscapes we utilise histories and narratives to craft a responsive design.
But, even as Māori practitioners, there can be difficulty in executing this respectfully. We know as Māori that there is so
much more that could be woven into the design than research time has allowed. It can, therefore, still come across as the
work of an outsider; with the expectations of mana whenua and our firm not always weighing equally. We can only do our
best from a relationship based space, working with mana whenua to produce respectful design.
By taking an active insider role I am developing a mechanism by which we retain our mātauranga and identity. Gaining
important guidance from our hau kāinga to identify what the project should be, who it could benefit, and what the outcomes
and timeframes are. To this end I have elected to work under Kaupapa Māori Rangahau, as closely as I am able, while still
learning what this way of researching means, to speak closely to who we are. Enabling us to keep alive the interactions
and kōrero that illustrate to our young ones why this place is important to us. From a base of rohe specific mātauranga, that
enables knowledge transfer and transmission to empower self-driven outcomes. Through this iwi/hapū become self-determining, developed through the unbroken line of occupation of their tūpuna, emerging to a collective self-awareness that
reinforces what our tūpuna believed and valued.
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Opposite page
Figure 5: Photo of Whiria pā taken from where Awapokanui meets
the beach. Awapokanui takes its source from our rere, Matariki

Ngā maramara o Rāhiri

The chips of Rāhiri
(bringing together the scattered descendants of Nukutawhiti)

Figure 6: View of Whiria pā and part of the Te Ramaroa ranges from within our wāhi tapu, Ro Iho

Question:

How can an enhanced tangata – whenua relationship
strengthen hapū connection and identity?

Kia mau ki te kura whero, kei mau koe ki te kura tawhiwhi; kei waiho koe hei whakamōmona mo te whenua tangata
Hold on to the precious treasures, to the ancestral treasures; leave alone what is harmful to the people enriching the land today
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Aim and Objectives
Aim
•
Empower whanaunga to reconnect with tūrangawaewae through a rohe based illustration of knowledge and
occupation
Objectives
•
Provide opportunity for whanaunga to engage with their own rohe specific mātauranga, enhancing their
awareness of a collective identity
•
Empower whānau and hapū to connect with our values, beliefs and outcomes as they derive from rohe and
tūrangawaewae
•
The ability to retain understanding and engage with the layering of generational interaction
•
Enrich collective decision making through collective self awareness and self generated resourcing

It is through experience with our own mātauranga that we comprehend the meaning behind our values and
beliefs, understanding the focus needed to direct our identity, connections and relationships. We can not exist in
isolation, we must be able to interact with those outside our rohe, secure in that identity, as we have always done.
To be able to use my new found skills as a Landscape Architect, and my still developing skills as a researcher,
to help facilitate the beginning of reintegration of our mātauranga as tools of our own self determination and self
identity. Facilitating a means for our rohe to remind and teach us who we are, enhancing identity, connection and
relationship; culminating in a sense of ownership of our actions and interactions.
Figure 7: View of the Te Ramaroa ranges and Rāhiri monument from atop Whiria pā
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Whatungarongaro te tangata, toitū te whenua
As man disappears from sight, the land remains

Figure 8: Picture taken from farm road of Whiria pā, the Te Ramaroa ranges and Maraeroa marae

METHODOLOGY
Te oha o ngā tangata mātua
A rememberance of ones ancestors

Research by Design
Research by design uses the research of literature and precedence to shape iterative design
solutions for particular project aims and objectives. Kaupapa Māori Rangahau in the case of
this project is the best approach by which to undertake such a kaupapa as this, as it speaks
to the world view and tikanga of our whanaunga of Hokianga. When you are constucting a
resource to serve an Indigenous community then the resource should communicate from
the perspective of that Indigenous community. There could be a conflict of approach here,
due to the decision to work with hau kāinga in choosing what they felt the project output
should be rather than being chosen by me. Our hau kāinga is by far the most capable of
choosing what will work best. Research by Design encourages the learning from what other
people have done, and here in the case studies you will find examples given from how Ngāi
Tahu has approached cultural mapping and how we in Hokianga have contributed to the
mapping of our significant sites. The point being that the onus remained in Māori hands on
the basis of what is included.

Figure 9: Map created from
Kākano Tupu o te Hononga
showing roads and pā of the
Hokianga harbour entrance.

Kaupapa Māori Rangahau
An adaptable methodology that can be conducted for specific Māori communities, ensuring that their view of the world
and desires are central to the outcomes of the project. In this project I am working from the position of an insider, I am by
that measure one of the beneficiaries of this project. To successfully see the project from beginning, through undertaking
and engagement, to a transition beyond a Masters timeframe. A future where a much wider team collects, assesses and
integrates our information, contributing to the weave of collective identity.
In the article by Walker et al. (2006) five guiding standpoints are outlined, which I have used to orient this project to our
rohe.
Tino Rangatiratanga
Self determined independence, governance and autonomy, that once accepted means a Māori world view and ways of
doing become accepted (Walker, 2006). Part of this is also knowing who the real and intended audience for this project
is, who it will benefit and who should have the overall say as to whether this project is a successful starting point for the
coalescence of our rohe specific mātauranga as it relates to whenua attachment.
Social Justice
Redressing power imbalances, bringing concrete benefits to Māori communities (Walker, 2006). Increasing collective
knowledge through the development of a knowledge informing and collecting self-generated resource, increasing the skill
base possible to advocate for issues important to our ngā hapū and rohe.
Māori World View
Helping to view the world and organise research differently from western approaches. Understanding that there are
special approaches to knowledge, and maintaining this through important concepts e.g. through whakawhanaungatanga
to orient all present (Walker et al, 2006). For this project this also speaks to the utilisation of the writings of our own authors
to deepen understandings from our own point of view.
Te Reo
Providing pathways to histories, values and beliefs, while also maintaining the aim of the revitalisation of Te Reo (Walker et al, 2006). An integral part of this project is the use of naming to reorient through the landscape. In the future it is
intended to provide the stories behind our names, to enable more understanding of our place, and increasing connections
and connection.
Whānau
The idea of reestablishing relationships and connectedness. The idea of the collective, knowledge is guarded by the group
(Walker et al, 2006). This is where engagement with our hau kāinga is important, that the parametres are set through
kōrero. That processes of the project are a collective decision, understood and transparent e.g. the use of publically
accessible information as opposed to private information in the context of this project.
These standpoints engendered both the direction and manner of decision making when it came to the multitude of aspects
that were important to the project.
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Methods
Engagement
Engagement has been an important aspect, as it was vital that this project be the most useful to our rohe.
Engagement is important because it helped illustrate that the research was being conducted from the position
of Kaupapa Māori Rangahau. That although I am a member of our ngā hapū, I still made effort to engage with
whanaunga of our hau kāinga (Aunty Cheryl Turner, Nanni Elizabeth (Noonie) Matthews, Matua John Klaricich and
Matua Hone Taimona) to determine what the project was, who would benefit and what the outcomes were. And,
also that other vital decision making was put to them to ensure there was correct connection between assertion
and execution. All face to face dialogue and interviews with whanaunga complied with Unitec’s ethics requirements
as approved 19 April 2019 (UREC Registration Number 2019-1010).
Kōrero
The value of having access to the precious time of our hau kāinga cannot be understated. Both through kanohi ki
te kanohi sit downs and also being able to email information and questions across to check assertions and asure
direction.
In sharing kōrero, we talked about many things that were important to the project, but also around increasing my
understanding of what things are actually like in Hokianga. Not only from a marae based frame, but also a general
public point of view. I found that we shared a lot of views on the state of our knowledge retention. As with many
Māori communities the common lament is about capturing the stories of our kaumatua/kuia before they pass away.
This is where a resource such as this could provide a means to capture this precious knowledge, adding to the
generational layering of our collective consciousness.
Hīkoi
One of the things I have begun asking my mother and Aunties to do when we travel through the north is to point
out and name marae and significant maunga, so I am able to get more of an idea about how our people have
touched our landscapes.
In an effort to create self-made memories travelling our wider iwi rohe, using the maunga of Te Whare o Ngāpuhi
as a guide we made a circuit of Northland. Taking a picture of each maunga to understand where they were and
take in the different situations in which they inhabit. An example of a created relationship is that that was made with
Tūtāmoe. All day she was covered with cloud, until before sun down she threw it off and we were able to see her.
Since, I always compliment her on her beauty everytime we pass.
Wānanga
At the beginning of this Masters journey wānanga was one of the first instruments employed as a calibration of
what this project needed to be. We sat around the marae kitchen bench as I outlined what I felt this project could
address. We discussed what our marae faced, the history of my project and where it could go. Aunty Cheryl talked about the kinds of things those of her Ngāti Wai side were doing and what we could do to. Two of my young
cousins were in attendance as well, they were told specifically about the importance of having an opinion and to
think about what they could do.
I had also begun planning for a second wānanga in May of this year, to demonstrate the product of this project and
gain vital feedback, but due to Covid 19 this wasn’t to be. I still plan to provide a demonstration, but it may now
have to be after the final exam presentation for Masters.

Opposite page
Figure 10: The stone of Kupe, Maraeroa marae
Figure 11: Kōrero at the home of Aunty Cheryl and Uncle
Wenehei Turner
Figure 12: On the ferry between Okiato and Opua during
our Te Whare o Ngāpuhi hīkoi
Figure 13: During a Tohu Tangata wānanga
Current page
Figure 14: Map created from Kākano Tupu o te Hononga
showing land parcelling, naming and streams

Figure 15: Photo of our Awapokanui stream (who takes its water from our
rere, Matariki) and rock armouring that is attempting to protect foreshore side
farm land

‘”As human beings we have a whanaungatanga relationship tie to water. Without it we are
dead, and doesn’t need us, we need it.” Harerei was talking about the need to protect this life
line to keep it safe. Now that our Marae drinking water is safe our people are definitey healthier.’
Cheryl Turner

REVIEW
Self education is vital for the dissemination of information that is both useful for research success and the outcomes envisaged for Kākano Tupu o te Hononga. While the review of
literature is important, especially in the case of our own authors, its also about how we collect and consider it in the context of our history and aspirations. Our identity is shaped by
it, so when it is absent that identity can be obscured from us. How do we see our place, our interaction with it, what other influences there may have been, to the nature of how we
consider that knowledge identity now.
Hokianga
The basis for Māori relationship with their environment stems from the creation whakapapa (Hapū Environmental Management Plan (HEMP), 2008), in that we are as connected
to the mountains and streams of this place and the oceans that brought us here, as we are to each other. That we are all related through descent to Ranginui and Papa-tūā-nuku,
having a common origin creating indissoluble ties of cultural identity (HEMP, 2008). The genealogical metaphors of the environment are embedded in the marae setting, reminding
us of our evolution and place (HEMP, 2008). There is a sacredness established through this kinship that creates a kaitiaki relationship tie and association that we still look to today.
‘Kauwhare Point by Mahena Island above Koutu Point is the north pointer across the water to Kawewhitiki then down to Tokatā and Nuia to North Head then across to Aniwaniwa,
then southwards to outer coast to Omanawai-iti stream. From Kauwhare Point westwards along the south shoreline to Araiteuru then to Aruwaniwa and down the outer coastline
to Omanawai-iti stream.
The foreshore of the Ngāti Korokoro, Ngāti Whārara and Te Poukā hapū rohe is the book of events of our forebears’ relationship and living patterns with the sea, land and the natural
environment. The ancestral sites that attest their history and our beginnings are scattered the length of the foreshore. To walk its length is a recitation of ancestral statement and
presence. From Araiteuru up to Te Puata stream at Koutu, from Kawewhitiki downstream to Nuia and her basking rock To Kataa along the outer north and south shores. These are
the pages of a history book which has been etched into the natural environment…Our shoreline is imbued with ancestral values’ (HEMP, 2008).
Occupation
Whakapapa is a chain of some thirty-two links back to the first ancestor, Kupe (HEMP, 2008). ‘The latter generations of…descendants, either occupied or located close to the
places established by earlier people, Ngāti Korokoro, Ngāti Whārara and Te Poukā hapū by virtue of uninterrupted occupation and unbroken whakapapa are the ahi kā (roa) and
caretakers of this very special place’ (HEMP, 2008). If boundaries were needed, boundaries we set (HEMP, 2008), between us and surrounding iwi and hapū to understand the
nature and context of our association and common connection to Hokianga. ‘Holding the rohe is holding the ancestral pillar foundation firmly in place, the whakapapa relationships
are the mortar’ (HEMP, 2008). A relationship begun when Kupe discovered Te Ika nui a Māui aboard Matahaorua. ‘Each rohe has its own landscapes, ours is steeped in cultural
history. Ancestral landmarks, sites of cultural and national significance and wāhi tapu are a testament that our people forged cultural traditions into the fabric of todays landscape’
(HEMP, 2008). ‘The knowledge and location of ancient wāhi tapu sites are still held by whānau, marae and hapū members and the tohu principle is still utilised today to ensure
the significance of these sites are not lost’ (HEMP, 2008). Pākanae was ‘…the first papakainga within Hokianga, and is a hapū burial ground. The central link of the three hapū, a
junction that connects three major cultural sites: the mantle base of Whiria pā, under the shadow of Te Ramaroa (the ancient burial site) and in front of the spiritual tidal waters of
Hokianga. Its position also serves as a compass to all living descendants’ (HEMP, 2008), Roiho (our wāhi tapu) provides a source to refocus and regenerate as walking around the
wāhi tapu is an act of walking with your tūpuna.
European Arrival and Influence
‘The lost history of occupation has left cultural overlays across the landscape of Ngāti Korokoro, Ngāti Whārara and Te Poukā’ (HEMP, 2008). So much has been lost, understanding
these sources and what they are trying to impart to us is integral to our understanding of who we are.
There were many situations that meant that whānau had to move away. We were (and are) reeling under the weight of disempowerment. Our forebears’ focussed on social justice
and cultural retention and restoration’ (Royal 2009). The creation of detrimental situations, whether making our rohe untenable or opportunities initiated elsewhere, meant that we
were separated from each other and knowledge that was/is specific to our identity. Away from our own lands, other foreign priorities asserted themselves to the point that our own
ways weren’t taught to subsequent generations, ‘…after a long period in which Māori culture and knowledge was undermined to an extent that todays mātauranga is fragmented
and disorganised. Its shattered and scattered state has not stopped the growth in interest, to be able to express our culture now and in the future’ (Royal 2009). Our old people
keep hold of what they’ve been taught, but this too can often be lost because they either have difficulty sharing as part of past trauma or they do not find a receptive ear.

Today, there is much obscuring things from our sight, from daily life to existing within a prevailing system. Chief among these being the current context of ownership and how
much we still hold primacy over. Land has been carved up and portioned off to a point where the position and directionality of our movements is restricted. To a point where it can
seem like we’re barred from who we are and must move in a prescribed manner, mentally as well as physically. This is where I think mapping can help us transcend these current
limitations, using tools that are not culturally ours to serve our own aspirations for the future.
Knowledge
Being able to understand how our knowledge has shaped us creates opportunity for cultural creativity. ‘To assist in building identity, self esteem and confidence in Māori
communities’ (Royal, 2009). The importance of reading the writings of our own ‘Despite its fragmentary and partial nature, pre-existing mātauranga Māori retains much value for
Māori, for our nation and for the world. We can make use of preexisting mātauranga Māori to enable a new creativity – one that honours and treasures the past, responds appropriately to present opportunities and challenges, and enables the creation of new possibilities, new knowledge to inspire the future’(Royal 2009). While not misappropriating knowledge
to serve ones own unintended purposes, but ensuring service of the community that rightfully asserts ownership over their mātauranga. ‘As mātauranga Māori arises from an oral
culture and a storied participation in the world, this body of knowledge contains a fantastically rich and distinctive storytelling tradition’ (Royal, 2009).
How we educate ourselves; how do we get back in touch with who we are? Existing today are many different educational structures that Māori knowledge can exist within. These
take the forms of early child learning, specific philosophical, language and practice learning to dedicated Māori research to benefit the current ‘fit’ in society. But, it is my view, to
learn who we each are in our own contexts, our whenua teaches us. How do we help our own rohe based structures assert themselves? It is through reading the writings of our own
authors, gaining a perspective that is uniquely our own. Collecting that together so that we are able to discern the pattern of the weave, and understand that whakapapa relationship
we have with rohe and tūrangawaewae.

Figure 16: View of Ro Iho wāhi tapu and the Hokianga harbour
taken from farm road

CASE STUDIES
Te Kawa a Māui Atlas
The Te Kawa a Māui Atlas is a webite that allows for participatory integration of student work. The number of contributors, primarily from Wellington in the case of this
platform, will determine how dense the concentration points are. Aims included: involving students in a school wide project, introducing visual and place-based elements
to learning and the inclusion of more local community investigations.
Personal thoughts
It was interesting to think about what has the possibility to happen when concentrations overlapped, and the inclusion of singular researchers contributing to a whole.
Would the findings be the same? Or, would it be a demonstration of different points of view. And, how those points of view should be included. This atlas shows the
possibility of the users and beneficiaries being able to contribute to a resource shared by many.
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Figure 17: Te Kawa a Māui Atlas, the GIS mapping platform of Te Kawa a Māui - School of Māori Studies (display taken from Atlas website)

Kā Huru Manu
An online platform created in response to the High Country Tenure’s of Te Wai Pounamu, while enabling Iwi members to understand and protect their interests,
enhancing their cultural capacity and the transmission of knowledge. Structures were put in place to ensure accuracy and reliability. Information was added into the
software in real time to ensure accuracy while the iwi source was still present. There was also a core forum of kaumatua to provide support and guidance on a local
level. As recently as 2019 the names used on this online platform were being inducted into the New Zealand Gazetteer, meaning iwi names are being recognised by
the wider New Zealand naming framework.
Personal thoughts
This shows how even seemingly simple parametres can compound into so much more. What they have gained is indisputable evidence of their occupation of their
whenua/moana. One that is being utilised to solidify their presence and influence over their ancestral tūrangawaewae. An inspiring starting point for any who follow in
their foot steps.

Figure 18: Kā Huru Manu, the GIS mapping platform of Ngāi Tahu (display taken from Ngāi Tahu website)
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Hapū Environmental Management Plan
This plan, ‘Kahukura’, is a means to reinforce the bonds created by our tūpuna who signed Te Tiriti o Waitangi. A framework for reciprocal responsibilities and
understandings. Describing critical factors of partnerships between: Hapū, Crown, Government, Council and agencies. Offering hapū views on such matters as: waste
management, waste water, roads, soil erosion and sedimentation, Māori freehold land, papakainga, customary fishing, traditional taonga, indigenous flora and fauna
etc.
Personal thoughts
The Hapū Environmental Management Plan (HEMP) helped in giving me great insight into the thought processes, values, issues and priorities of our ngā hapū. And, it
also goes into something I was advised on, which was to make sure I read the writings of our own people. Which I have also done by reading works by Patu Hohepa,
Charles Royal and Māori Marsden; not to mention Waitangi Tribunal evidence written by members of our hau kāinga.
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Figure 19: View of the Kupe stone and Whiria pā, with the Warawara ranges. This is the view on the cover of the Hapū Environmental Management Plan

1999 Pilot Study (Significant Sites)
This Pilot Study was undertaken by a number of our whanaunga/hau kāinga in 1999, to geo-locate all of our known cultural sites within our rohe. Committee members
were: Hone and Ansie Taimona, Fraser Toi, Te Wenehei and Cheryl Turner, Alan Hessell, Materoa Te Tai, Fred Toi, Rose Clark, Grace Wilkinson and Janet Hemara.
‘…for most of us within this komiti, it was the opportunity of a lifetime, to learn about the history of home, something that I for one had always dreamt of…’
Fraser Toi
Hui Kaumatua were undertaken, kaumatua unselfishly imparted kōrero tuku iho. The boundaries of sites were compressed where practical and kicked in their historical
context, recorded as archaeological sites under the Historic Places Act, a part of the historic fabric of that place. Locations of ancient and named ancestral burial places
were not divulged, only disclosed if they were threatened by new land use or natural impacts.
Personal thoughts
I have been given the shapefiles containing these sites by one of the original roopū, Aunty Cheryl Turner; which I have integrated into this project. It goes further into a
demonstration, for our whānaunga, that our rohe is more than marae and urupa/wāhi tapu.

Figure 20: The Wharekai, Whare hui and Whare paku of Maraeroa marae; in front of the Puketi and Paeroa peaks of the Te Ramaroa ranges
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image needed: view from the doorway of Maraeroa...

‘Hokianga is also us – the people – and our stories and the names we
carry and the places and things we named.’
Patu Hohepa

Figure 21: View from the atea of Maraeroa marae

Design Principles
Source
The source of the information we’re articulating demonstrates the importance of this resource that is being grown. To prioritise our own authors and those
writings of our Hokianga neighbours illustrates an understanding of interaction between us.
There are also thoughts here about the processes for inclusion when thinking about integrating publicly accessibility information versus privately accessible information, the acceptance in the collective of narratives. Having our own information strengthens our sense of Tino Rangatiratanga through an
increased sense of identity resting with our own perceptions of who we are. And, being able to connect that identity with our rohe through the teachings
and experiences of our own tūpuna.
Purpose
Thinking about what the purpose is supposed to be achieving, and being able to orient decisions to that purpose. Resourcing our own information for us,
to both provide information to our own and for our own. The dual purpose of Kākano Tupu o te Hononga is to provide a collection point for our whenua
based mātauranga, articulated in such a way (via mapping) that it encourages connection and relationship through a sense of self discovery. The outcome being that our whanaunga know more of who we/they are, feeling more confident in coming home to engage. While also contributing to rohe based
advocacy on issues that the hapū collectively feels are important.
Use
For this platform to be an easily accessible resource that whanaunga will want to use, and feel comfortable using. To have a collective way of knowing
how our history has touched us and our rohe. Being able to learn our own names and learning how the stories behind them speak to our very identity.
Ease of use references how this platform will be used, but it also speaks to how it is contributed to and its reliability as a resource and tool. Development
of an overarching kaupapa and the underlying tikanga safeguards how information will be treated and how we can awhi the whānau user through the
beginning of their journey home.
Responsibility
Our concern with regard to our information is a responsibility to our tūpuna, but also making sure there is work for future generations to take up, creating
a more tangible legacy. Showing our people that there is worth in writing things down, collecting and linking them together. We have precious few of our
own authors and there needs to be encouragement for more to emerge.
Our whenua and moana have so much to teach us, as they have done through our history in our place. This is where I think using mapping to articulate
our rohe specific mātauranga works because there is no removal of contextual reference of our responsibility as kaitiaki to advocate on behalf of the
affairs of our rohe, from our own perspective.
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‘A RAMBLE ASHORE
On November 3rd we visited Pākanae, a village lying around the base of a large conical hill, about three hundred feet high, with
a fortification on the top, which gives it its name, pā signifying in their language a fortified place. Behind it lies a swamp, which is
covered at high water, and which adds greatly to its security;…To the right of this swamp is a beautiful valley, in a very high state
of cultivation…Round the village of Pākanae, at one glance is to be seen above 200 acres of cultivated land, and that not slightly
turned up, but well cleared…’
Augustus Earle

Figure 22: View to the east from Whiria pā

KĀKANO TUPU O TE HONONGA

The product of this project is designed to be a learning experience, but it is not only the content of the platform that should teach. It should also be delivered in a way that promotes
a way of thinking, a world view that enables the research to organically serve the outcomes of the ngā hapū involved. A specific, Indigenous, world view that orients itself towards
a specific whenua. One that has not merely been developed as a culturally adaptive research methodology to be applied, but has come from the people it is serving.
To facilitate this, and provide more ease of selection, I created a range of options of what my project could be.
•
•
•
•
•

Rohe based cultural landscape assessment
Technology led guided hīkoi
Online interactive mapping platform
A series of journals contributed to by whānau for whānau, enabling the collection of stories and understandings
Another output option(s) that may be identified through interviewing and wānanga

In sharing kōrero with the identified members of our hau kāinga we collectively chose a mapping platform. But, it was ultimately Aunty Cheryl Turner, as chair of our marae
committee, who made the final decision. She foresaw the possible uses for such a resource, for its governance and tourism applications, while I saw the landscape as well as
educational applications.
Another aspect that is important to the overall kaupapa, which is needed if there is to be a sense of collective ownership of this platform, is naming. It is through naming that we
can begin interacting on a personal level, with something of our own creation. Working with Aunty Cheryl Turner and Matua Hone Taimona the name ‘Kākano Tupu o te Hononga’
was given.
Kākano: seed, kernel, pip, berry, grain; descent, stock, ancestry, lineage, pedigree
Tupu: to grow, increase, spring, issue, begin, develop, prosper, sprout; real, genuine, own, ancestral
O: of, belongs to, from, attached to
Te: the, when referring to a whole class of things
Hononga: union, connection, relationship, bond; joining place, link
Thinking about the idea of a seed. What we learn from our tūpuna and living whanaunga. Those lessons are also within the whenua and moana of our rohe. Waiting to be
uncovered through hīkoi, pūrākau and taonga tuku iho. They resurface in waiata, informal kōrero, action and aroha. That through our interactions we can nurture that seed and
make it flourish...together. The seed of potential, the seed is not the final form. There are other influences and conditions that shape an optimal and adapted form to function. It is
through connection with other stimuli that manifests adaption.
Kākano Tupu o te Hononga will eventually be an online mapping resource that will both enrich the collective consciousness of our ngā hapū, while also acting as a mapping resource
repository enabling us to produce our own self generated information and evidence. Scoping has been an important aspect of this projects development as there needs to be an
understanding of what is being included as well as why it’s being included.
Whanaunga should be able to use this platform as a beginning place for their own journey of identity discovery. And, it will benefit the kaitiakitanga and manaakitanga of our ngā
hapū, enabling a sense of self determination through self generated resourcing.
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Figure 23: Drawing transformed photo of the Te Ramaroa ranges

Software
Selection of a software to carry a mapping platform is important to successfully create a sustainable resource for hapū needs. It must be cost effective, easy to use and stable
enough for longevity of information storage. Ease of use is the big one, this must be understood by those intending to use it. It must also be applicable to what it is being used
for. In Aotearoa New Zealand there are a number of publicly accessible sources of datasets, these include: LINZ, Koordinates, NIWA and Landcare. For the purposes of a platform like Kākano Tupu o te Hononga these act as the foundation for narrative presentation. Three of the systems currently available to carry this kind of mapping are: Google
Earth, ESRI and QGIS. Each has its own limitations. Google Earth is by far the weakest but is cost free; ESRI is the strongest, but most expensive; and QGIS is strong, easy
to use and cost free, important when considering the resourcng of many iwi and hapū. It is on this basis that I have chosen QGIS to carry Kākano Tupu o te Hononga.

Figure 24: Project ‘area of interest’ (Marae icons from www.afterglow.ie)

Scale

There were many decisions that needed to be made to aid in the respectful expression of this project. The first obvious ones are the tools needed to carry it out. From a mapping perspective the next requirements are the datasets to act as context to what is truly being articulated.
Scale has been an important consideration for this project, there is so much that could be articulated within this forum. There are naturally different scales in which to consider
things, the scales of iwi, hapū and whānau. Each of these scales talks about different mātauranga interactions and complexities. This medium lends itself to spatial positioning
and identifying relationships depending on proximity. For this project the narratives articulated are high level, quite broad brush strokes.
Limiting the ‘area of interest’ for this project means that there can be more focus on the benefits to a specific rohe community. For the purposes of this platform this is the rohe
of our ngā hapū: Ngāti Korokoro, Ngāti Whārara and Te Poukā. Defined here as the whenua and moana connecting our four marae: Waimamaku, Waiwhatawhata, Kokohuia
and Maraeroa on the southern shore of the Hokianga harbour.
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Figure 25: Map created from Kākano Tupu o te Hononga showing narrative points (Marae icons from www.afterglow.ie)

Scope

How does one decide what information to include first? What I could have done is attempt to include all mātauranga and specific kōrero I could possibly have laid my
hands on. But, what could have resulted is an incoherent mass of overlapping pieces. Through advice I determined that limiting the number of narratives depicted to
best demonstrate what Kākano Tupu o te Hononga is capable of. Limiting to those based in Hokianga concerning: Kupe (settlements and mokaikai), Rahiri (Whiria
pā, Hokianga, Tahuna and Taumārere), Significant sites (Pilot Study, 1999 and archaeological) and Ro Iho (our wāhi tapu and former papakainga). In discussion with
members of our hau kāinga, using only publicly accessable information was decided. From a data sovereignty perspective this minimises issues around permissable
use of sources, as the onus of accuracy and accessibility remains with the original source. Moving into the future information has the potential to be gained from private
sources, requiring a deeper development of collectively generated checks and balances.
This links in with the project Principles in that there was consideration of what sources should be used (Source), what I was attempting demonstrate (Purpose) and how
it contributes to our understanding of who we are (Use and Responsibility). To elaborate on this there will be explanitory videos and demonstrations during the Exam
presentation to show how Kākano Tupu o te Hononga has exercised these design principles, answering both the research question and addressing hapū aspirations.

Trust
As this is a demonstration of what could be done with such a self built resource, care
needs to be taken to set and test specific process structures prior to the addition
of
private source information. Publicly accessable information has been subject to
scrutiny that enabled it to be widely distributed whereas privately held information is
held by whānau and so is in a form of their individual understanding and organisation.
Especially in the case of mātauranga as in many instances the holder may not want to
impart it without an understanding of what it will be used for once it leaves them. Developed and permanent processes are needed for the assessment and inclusion of both
public and privately sourced information; creating a continuity of information articulation
that can be trusted, both by those reviewing the information and those considering contributing to the resource. In the future these should be collectively developed so that
multiple whānau perspectives can shape the kaupapa of Kākano Tupu o te Hononga as
a contributed resource. Increasing representativeness and ownership of a resource that
is ours.
Securing a method based on the Principles of this project, where there is a determined
pathway for information new to the platform; which can be checked, safeguarded and
respectfully articulated (Source, Purpose, Use and Responsibility).

Access
To enable our whanaunga to more deeply access a sense of connection with their own
tūrangawaewae, they need a way to learn. A way that empowers them to come home to
engage and contribute. A way that gives them the confidence to be who they are.
Here a mapping platform has been used to imbed landscape specific information and
evidence of occupation in such a way that it allows our people to use their own experiences as a guide to reconnect with our own rohe specific mātauranga. This platform acts
as the beginning place, the seed, for personal relationships between whanaunga and
their knowledge. Also deepening understanding toward places and people they already
know.
Future development of this platform will mean bringing it online, through a password
gated website format. Meaning whanaunga, regardless of where they are, could have
access to information that is of vital importance to our shared identity. I believe this will
help in confidence development for their sense of connection to our shared past.
There is also an opportunity for specific whānau to act as physical points of contact,
enabling kanohi ki te kanohi discussions and knowledge transfer. Especially when a
particular kōrero is too sensitive, an online platform is not a tika forum, and/or where
particular mātauranga requires discussion.
There are issues around internet and mobile phone reception in pockets of Hokianga.
This needs to be worked through as those that should benefit most from an increase in
whanaunga returning should not be cut out of the process. This comes through the projFigure 26: Map created from Kākano Tupu o te Hononga showing all layers and points (Marae icons
ect principles of Purpose and Use.
from www.afterglow.ie)

EXAMPLE 1 OF NARRATIVE POP-UP...

KUPE SETTLEMENTS
35°29’41.4”S 173°24’24.2”E
-35.494891, 173.406918
‘The Hawaiki home of the Hokianga Kupe is said to have been Motutapu, at the mouth of the river Awanuiarangi, in
Hawaikirangi…’
Jack Lee
‘Many oral and written versions state that what made Kupe and his crew turn to the Hokianga shore was the sight of a
glow of light high above the shoreline. The Himiona Kaamira account clearly writes that their canoe turned towards to
and named the light producing cliffs Te Ramaroa (The Eternal Beacon). The sea was calm and flashes of light rippled
of the harbour waters and Kupe named the harbour Te Puna o te Ao Marama (The pool or spring of the world of light).
Kupe saw a huge pillar of sunlight as the sun shafted through clouds, and where it shone he called it Te Pouahi (The
Pillar of Fire). It was a good omen for him and he beached his canoe there.’
Patu Hohepa
‘I would presume that the first actions on landing woud not be a claiming of the land for an overseas king or empire. He
would have done ceremonies and incantations to his gods for bringing him and his people safely to these shores. He
woud have also spoken to the spirits and guardians of this strange land and offered the sacrifices so that they would
accept them as peaceful strangers’
Patu Hohepa
READ MORE...
PROTOCOLS:
Reference
Hohepa, P. (2009). Hokianga. New Zealand: Crown Forestry Rental Trust.
Lee, J. (1987). Hokianga. Auckland, New Zealand: Hodder & Stoughton Ltd.

Figure 27: Example 1 of a information sheet that will Pop-Up when specific makers are clicked on

MOKAIKAI
35°32’03.0”S 173°22’02.4”E
-35.534153, 173.367330
‘He finally departed for the homeland from an inlet on the North Auckland peninsula which from the event was named
Hokianga nui a Kupe (Great returnung place of Kupe) and Hokianga it remains to this day.’
Te Rangi Hiroa (Sir Peter Buck)
‘In some accounts Kupe is said to have left pets (mokaikai) to live at Hokianga heads, called Araiteuru and Niua, or Niniwa, which later traditions describe as taniwha, and the South and North Heads are so named. These were supposed to
protect his interests in the place, and to guide later travellers to Hokianga – ‘to the spring at Te Ao Marama’…’
‘…Araiteuru, who, with Niua, had been left by Kupe at Hokianga to look after his interests, had young taniwha called
Waihou, Waima, Oirira, Mangamuka, Ohopa and Wairere, whom she appointed the powerful guardians of the Hokianga
rivers that now bear their names, while their mother and her companion kept guard on the mouth of the harbour itself.’
Jack Lee
Other taniwha came also, the most well known being Takauere, who formed underground streams to Ngawha. From this
came the name Hokianga taniwha rau, or Hokianga of the hundred taniwha.’
Patu Hohepa
PROTOCOLS:
Reference
Buck, P. (1970). The Coming of the Maori. Wellington, New Zealand: Whitcombe and Tombs.
Hohepa, P. (2009). Hokianga. New Zealand: Crown Forestry Rental Trust.
Lee, J. (1987). Hokianga. Auckland, New Zealand: Hodder & Stoughton Ltd.

Figure 28: Example 2 of a information sheet that will Pop-Up when specific makers are clicked on

EXAMPLE 2 OF NARRATIVE POP-UP...

UENUKU AND KAHARAU
35°29’35.6”S 173°23’59.7”E
-35.493223, 173.399903
The eldest son of Rahiri was Uenuku, born to Ahuaiti. After arguing with Ahuaiti regarding the sharing of fernroot he’d
wanted preserved, Rahiri returned to Pākanae. He married Whakaruru, and their son was Kaharau. As Uenuku grew,
he realised he was missing knowledge that befitted his birth. To complete his knowledge Uenuku sought out his father,
Rahiri welcomed him but there was conflict between the two brothers, as Uenuku believed as the older he was above
his younger half brother.
To settle the matter, Rahiri sent up a manurere – kite – to decide the division of land. The manurere landed in Tāhuna
(near present Kaikohe), so now all the lands west of Tāhuna belonged to Kaharau and to the east to Uenuku. Rahiri
made the two men aware that they were not intertwined, the aligned destinies of the west and east coasts

WHIRIA PĀ
35°29’30.6”S 173°24’40.9”E
-35.491830, 173.411360
‘Puhi probably went straight to Hokianga from Takou…Perhaps he was returning to join his relatives there, but whether
this was the case or not, he certainly married there…and the woman Hauaangiangi, his daughter, married Tauramoko,
a descendant of Nukutawhiti. And at Whiria, the pā at Pākanae, near Opononi, their son Rahiri was born, so it is said,
and from him all Ngapuhi of importance trace their descent…Here is the cradle of Ngapuhi’
‘But he appears little in tradition until his marriage to Ahuaiti, a Ngaitahuhu woman of Pouerua, near Pakaraka, some
seven miles north-east of Kaikohe.’
Jack Lee

Ka mimiti te puna I Taumārere
Ka toto te puna I Hokianga
Ka toto te puna I Taumārere
Ka mimiti te puna I Hokianga

‘Testimony of the bitter disputes that were generated, and which led to displacements and migrations, is to be found in
the incredible number of pā, or defensive works here. Many hundreds of these are to be found in Hokianga, Whangaroa,
Mangonui and the Bay of Islands alone – perhaps more than in the whole of New Zealand south of Auckland.’
Jack Lee

Meaning:

‘The people of Kupe which I refer to here as Ngā Puhi a Kupe, were the first to live beneath Whiria. In the streams and
harbour waters below, Kupe at first, then generations later, Nukutawhiti, and then multiple generations that followed, all
trapped mullet in constructed rock ponds called pā kanae. From this action the area got its name, Pākanae, which is
now the name of the hinterland and foreshore and hills including Whiria.’
Patu Hohepa
READ MORE...

When the fountain of Taumārere is empty
The fountain of Hokianga is full
When the fountain of Taumārere is full
The fountain of Hokianga is empty
PROTOCOLS:
Reference
Te Runanga A Iwi O Ngapuhi. (2008). Ko Rāhiri Te Tūpuna. Retrieved from https://ngapuhi-runanga.nz/r%C4%81hiri-te-t%C5%ABpuna.aspx

Figure 29: Example 3 of a information sheet that will Pop-Up when specific makers are clicked on

PROTOCOLS:
Reference

Hohepa, P. (2009). Hokianga. New Zealand: Crown Forestry Rental Trust.
Lee, J. (1987). Hokianga. Auckland, New Zealand: Hodder & Stoughton Ltd.

Figure 30: Example 4 of a information sheet that will Pop-Up when specific makers are clicked on

Findings
When we look at the relationship that is needed
with our own rohe we’re looking to the lives of
our tūpuna, those that have recently left us and
those gone longer, those that shaped the practices that made our rohe a sustainable place to
live. It is the connection to this understanding
that should shape our identity today. It was built
on a whakapapa relationship that goes all the
way back to Ranginui and Papa-tūā-nuku. As
we expect health in our interactions of harvesting food and material, there should be concerted
effort to maintain the quality of these sources:
this is what it means to be kaitiaki. The longevity
of this concept is what this project is about. How
do we reinsert it and cause it to thrive? He tangata, he tangata, he tangata. But, they must first
be re-taught what lies dormant in their wairua, in
their blood.
There were many different things to think about
with regards to using a non-traditional method
of knowledge transfer/retention. Computer generated resourcing is a departure from how our
knowledge was kept and imparted while we all
lived together in one rohe. Today is different, today we live where we can provide for our immediate whānau, in a manner that departs from
how our tūpuna lived. Harnessing current technology enables the opportunity for reconnection
and a returning. To ‘break-in’ to modern life and
be a reminder of an older presence.
There were other ways of reconnecting our
whanaunga with our mātauranga, which were
touched upon with our hau kāinga, but it was
decided that exploring a technological option
would reach the most people, young and old
alike. There is of course a generational split, older whanaunga liking something they can hold in
their hands, something that is tactile and doesn’t
disappear from a screen when not in use; while
younger people are well versed in technology
and screens, getting them to engage is easier

this way. There is more opportunity to utilise it
when with the whenua, matching what it shows
with what they see.
This platform has been created to be an evolving
resource, one that is constantly added to, that
avoids the stagnation of becoming a snapshot
in time. Creating an opportunity for new relationships and associations to constantly be found.
Layering the interactions as the cultural landscape of our unbroken occupation of this place.
What I feel really helped in this process was the
amount of resourcing I was able to utilise. Having
a site like www.QGIS.org where I could download and learn how to use their software. Datasets available from LINZ also made the QGIS
space more real to a Hokianga context. Using
YouTUBE tutorials, where I could watch and
pause instruction to be able to follow demonstrations is a valuable asset. Expert instruction for a
New Zealand context through Nathan Kennedy
meant that I could gain more understanding of
Māori contexts and uses when it came to QGIS.
What is important to us from a mapping standpoint is how QGIS could facilitate this learning
and association from a specifically Hokianga
world view.
It helped immensely to work with treasured
members of our hau kāinga to determine the
most useful product of this project. It provided
a definitive mode of interaction that was desired
for our whanaunga. Given the option selected,
there was definitely a personal steep learning
curve. There were many grand dreams of what
the Masters timeframe could accomplish; thinking about the different scales of iwi, hapū and
whānau. Decisions on the scale and scope of
the platform changed significantly. Though the
size of the work area leaves the option for expansion open, the ‘area of interest’ was limited
to our own rohe, to both keep a particular hapū
in mind and also enable the achievement of successful articulation. This is also the case in the
scoping of the number of narratives added. Lim-

Figure 31: Original thoughts around Ngāpuhi-nui-tonu, Te Whare o Ngāpuhi, Tāmaki
Makaurau ki te Reinga Wairua as project area of interest
Figure 32: Secondary thoughts around Te Whare o Ngāpuhi maunga as project area of
interest
Figure 33: Decided ‘area of interest’ for current timeframe (Marae icons from www.afterglow.ie)

iting the number and material source allows for
respectful articulation and opportunity to envisage how knowledge will be articulated in the future. I also thought about how knowledge could
be integrated into a mapping platform, there are
many ways; from named points, different marker
strategies, the use of pop-up information panels
that display a smaller orientation maps, images,
knowledge and appropriate tikanga.
This platform is meant as a self-directed resource
for whanaunga to eventually access online. It is
my intent that whānau will eventually be able to
log-in, and while using their own memories as a
reference, begin to understand the layered interaction our occupation still has on the whenua
and moana of our rohe. It is my intent to provide demonstration of how this platform can be
used, to not only benefit individual whanaunga
but also our collective aspirations and concerns
as well. To have the best chance of encouraging
use this should be done via hui, so questions
can be asked to improve understanding and the
kaupapa of this resource.
Another aspect was being able to work around
the availability of the treasured members of our
hau kāinga. To be able to share kōrero with
them, to not only enrich the project, but also as
a means to keep them updated regarding the
projects progress. Enabling a continuous forum
for realignment of process and function. And,
while they follow this project with keen interest,
their involvement in their own foci and priorities
take precedence. This meant interviewing had
to be scheduled carefully as not to hinder what
they are involved with. I have made sure to keep
Aunty Cheryl, as the primary contact, aware of
developments; to both update her and to streamline interactions, avoiding re-explaining things
we had already discussed.
Figure 34: From Arai-te-uru a view to Te Pouahi, the landing place of Kupe
Figure 35: Rāhiri monument on Whiria pā, the original pā of Rāhiri and Kaharau
Figure 36: Significant sites overlaid over Pākanae

There were, of course, hinderances. Covid 19
limited interviewing and wānanga capabilities
in the latter stages of this project, there was a
missed opportunity for demonstration and continuity checking of Kākano Tupu o te Hononga

itself. Trying to communicate geospatial material
to whānau, apart from them, made things difficult. Keeping in email contact with Aunty Cheryl
and by extention Matua Hone Taimona allowed
certain decisions to still be discussed and made.
Though, careful listening takes time, so progress
in a tight timeframe did limit the effectiveness of
a kaupapa Māori methodology. The standpoints
that were set out by Walker et al. (2006) provided easily understandable orientations for
project decision making especially while my understanding of Kaupapa Māori Rangahau is still
developing.
Equally as difficult was how to draw the line between a western apparatus while trying to depict
an Indigenous occupation of place. There are
personal limitations like being unable to speak
Te Reo myself and still learning what a kaupapa Māori methodology really means, though I do
expect that they go hand in hand. The question
is how do I balance the use of Te Reo versus English. One of the tools of this platform is the use
of naming to orient understanding, while also alluding to the stories of that area. There are other
aspects that are named, such as pā and marae
that orient the weave of occupation. The documents and links I have added do run predominantly in English, but the voice that greets is Te
Reo.
There are many positive aspects to a research
by design methodology that helps contribute to
a project like this. Being able to find other Māori
examples of how a method like mapping can be
used to articulate a cultural landscape in a manner that makes it accessable, shows that these
things can be done in an Indigenous way, that
there is less need to rely on western examples.
Literature by our own authors, like Patu Hohepa
and Charles Royal, contribute to something being of our voice and how we view things. That of
a responsive and adaptive resource for our own
whanaunga. Kaupapa Māori Rangahau works to
instill this project as that of an insider, adaptive
to our own rohe based needs, and helping to
provide the groundwork for a future we all need.

‘Despite the controversies, conjectures, the attempts of non Māori to reduce Kupe to a myth or at best a legend, he is in the eyes
of Ngāpuhi, Aotea, Raukawa, Kaitahu, Waitaha and other tribal nations, the earliest human navigator to Aotearoa-New Zealand.’
Patu Hohepa

Figure 37: Northern view from Whiria pā

CONCLUSION

A tangata – whenua relationship is about understanding how our world fits together, and
what our place is in it. Too often whanaunga like me don’t know what the first steps should
be. When we return home invariably we often visit our marae, wāhi tapu and the odd known
whanaunga. We can often feel like we don’t have a place to stand, in the place where our
whakapapa dictates we have the most right to. This is a confidence and familiarity issue.
Kākano Tupu o te Hononga seeks to provide a place to start, to plant a seed that ones own
journey can feed and make flourish. For us to be able to understand what made our hapū
the way we are, and to continue on this journey together. Understanding what our tūpuna
lived through, how they interacted with our whenua, how they named our whenua and how
they shaped our tikanga. They reveal to us our obilgations to our rohe, to each other and
most importantly the generations that come after us. We have a responsibility to remain woven into our past, our whenua, our moana; so that they feel the aroha that our whakapapa
has built.
Reducing the scale of the project to only the rohe of our ngā hapū meant that there could
be more focus on one ‘test’ area that could provide an example of what could be achieved
going forward into the future. Similar to limiting scope, the number of narratives depicted,
which allowed for respectful articulation and consideration. The dependence on publicly
accessible information reduced considerations around data sovereignty, and the pressure
of private sourcing to give what they may not be ready to.
An increase in the collective consciousness of our ngā hapū means more collective engagement is possible to advocate on behalf of issues that face our whenua and moana.
There may also be opportunity to utilise the skills of whanaunga who live outside the rohe
to awhi those of our hau kāinga.
Having a resource that enables us to develop our own evidence to support our own assertions about what we feel needs to happen within our own rohe, means we don’t have to rely
on outside sources to prove who we are and what our opinions and goals should be.
An example of how this platform could aid future research is by providing context for such
investigations. Using a particular Māori Land Block as an example, this platform could show
where this block sits in the weave of our occupation in south Hokianga and how significant
its restoration could be to our role as kaitiaki.
Encouraging our people to return, re-making them familiar with their own rohe and hapū,
means each side (those that live afar and those that live at home) realises there is a network
of whanaunga that ache for mutual relationship, to realise whakapapa and know of each
other. In the time of our tūpuna the whenua was teacher and mother (Papa-tūā-nuku) to our
identity, where acting respectfully together meant our survival, as it does in an equally vital
sense in this current context.
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Figure 38: View of the Hokianga harbour from Arai te uru Recreation Reserve

Response to the Question
The question has been modified, it has been shaped by many decisions integral to what
the final form of the project should be able to do and how it would express desired aims
and objectives. The main factor that shaped what the final form of the project is, is working
with members of our hau kāinga to determine the selection of a mapping platform as the
best way to collect, express and broadcast our knowledge to our whanaunga. It has been
shaped subsequently in response to iterative decisions around the scope and scale of the
‘area of interest’ and what was needed to successfully be communicated in the timeframe
available.
The question is:

How can an enhanced tangata – whenua relationship strengthen hapū
connection and identity?
To answer this question I knew that seeking the guidance from members of our hau kāinga
was important, as they are the ones best suited to understand what our rohe needed. And,
also what our whanaunga might need to be encouraged home to engage. They needed
a way in, to build personal knowledge and confidence, a way to understand our relationship with our rohe. That our rohe is more than a marae, wāhi tapu or the pepeha they
recite proudly. It is a relationship built by our tūpuna and demonstrated through a whakapapa connection. To understand this relationship they need a way to understand how ‘we’
have interacted with our whenua and moana. To be able to tie the whakatauki, waiata and
pūrākau they may hear to real and known places, places they can visit and ‘be’ with. To be
able to understand how things are connected and that we do have a shared future with our
tūrangawaewae.
Kākano Tupu o te Hononga is the answer to my question. Via the interaction with mapping
we should be able to understand what made our rohe signficant enough to settle within,
what specific interactions were for food gathering and other rites and ceremonies. How our
more well known tūpuna shaped the identity of our rohe through naming and specific actions. That, through occupation of this place, our tikanga was developed through adaption
and observation; and, why it is so important that that tikanga is adhered to today. Through
an understanding of our knowledge, connections can be made with other less familiar
whanaunga, and the relationship of whakapapa is strengthened anew.
When we understand our connection to place and identity we understand why being kaitiaki
over this place was ours to manifest, and why it should continue to be.
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Reflection
Kākano Tupu o te Hononga is a resource that collects and articulates whenua based mātauranga and evidence of our
occupation. It offers spatial references that can be used to inform the journey of collective identity; the collective of past,
present and future generations, linking it to the whenua of our rohe. When we are more familiar with the stories behind
every name and what links whenua, we create a memory when we are able to walk that whenua ourselves. We’re able
to feel the same soil beneath our feet, we feel the same wind against our face, the same sun that warms our skin also
warmed that of our tūpuna. We begin to see things through their eyes and we understand what kept them here, what
connects us. This platform keeps this knowledge safe by our own hand, our perception as the driver. We strengthen our
tangata – whenua relationship through the fore-knowledge that this resource offers, we come home and we talk, we allow
the seed to flourish.
There are many different sides to the discourse around landscape, a western view that can often see it only as a utilitarian
product prone to objectification, or an Indigenous Māori view as an integrated weave of whakapapa meant to remind us of
our kaitiaki obligations to tūpuna, tikanga and manaakitanga. What I am working on here is a whānau and hapū reflection
of whenua and identity, cultural landscape as articulated through GIS mapping. The hope is to broaden our own understanding of our history, (unbroken) occupation, metaphysical, tangata, whenua and tangata, whenua as it relates to who
we are and our relationships and responsibilities to our own rohe.
There has been more focus on the theory, research and expression of cultural landscape in the past few years. Also,
drawing increased attention from the Landscape Architecture profession, and also other allied professions that maintain a
landscape focus.
For Iwi and Hapū to be able to express their/our own cultural landscapes improves the Treaty relationship by a developed
leadership role specifically to do with cultural landscapes. To shift matters away from cultural landscapes being considered
subsidiary to ‘outstanding natural landscapes’. This is a key part of expressing identity because that identity is so tied up
in whenua, moana and rohe. Enabling the exploration of cultural landscape on behalf of specific rohe communities like
ours, by us.

Future Study
The self-imposed limitations identified for this research, area of interest and number of narratives, was set to enable successful demonstration of what Kākano Tupu o te Hononga is capable of within the current Masters timeframe. In the future
it is my intention to increase the narrative repositories attached to individual narrative points from a representative one, to
an eventual all. There is care required as there may be site to site differences that require description. There may be issues around access or the relative condition of sites that contribute to a narrative that could neccessitate varied measures
of engagement. I encourage further investment of time and knowledge to bring this resource to what this project envisages. Increasing the project team from one, to multiple representative of our ngā hapū, thereby increasing the number of
narratives expressed successfully and respectfully. In the future it would be possible to create processes to safe guard
the inclusion of information of privately held sources. A fair amount work is required to engender trust with whānau based
holders of specific mātauranga.
Movement out of our rohe boundaries, i.e. the current ‘area of interest’ of this project, to include narratives of connected
hapū; while also deepening and multiplying those represented within our rohe. Or, potentially connecting iwi narratives that
cross between hapū rohe.
Another future application that would be useful for our whānau is the collection of information and sources regarding those
Māori Land Blocks that remain within our hands. It would be possible to utilise the Pop-Up model to provide links to specific
land information via Māori Land Online, original ML survey plans, who originally owned the land, who sold it, if it was subdivided or leased and any accompanying narratives or adjacent significant sites to be considered etc. This would enable
a better position from which to act on their behalf and provide resourcing for their eventual whanaunga specific growth.

Figure 39: View looking east to Whiria pā and the Te Ramaroa ranges from the foreshore
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APPENDICES

Shown here are a sample of the reflections I wrote during the course of this
Masters. Each had its own inherent value, but I believe these show a personal journey.
REFLECTION – Proposal submission
I think having to develop research project proposal document drives a project forward. It
forced the examination of what exactly my idea is, and made me think about what I want
the project to do. And, begin thinking about what my output should be. Thinking about
what I’m trying to produce this early means that I can research in a particular direction,
avoid a lot of floundering, and circumvent a frenzied dash at the end. This is what happened in 2018 and I believe the project could have been richer if I’d known where I was
going earlier.
I have also learned that anything can be expanded on, that nothing is the final word,
there’s always more to learn. Last year I developed a methodology, it worked for me. But,
it is only part of a larger ideology that should include rohe specific mātauranga/tikanga,
kaupapa Māori research and Western/Māori literature review. This is an example of how
understandings and knowledge can always be expanded upon. Never rest with what you
know, seek more. Don’t shy away from seeking more.
I also found it interesting to think about the dicotomy of what is expected from a project,
both in the service of the projects outcome and what is expected from a academic institution. Having to produce a literature review of read text versus insight gained through
kōrero. That oral versus academic tradition. And, in this frame having to engage both for
the service of this kaupapa. It’ll be interesting to blend them together, especially when the
‘oral’ is coming from the hapū/whānau/rohe I am wanting to serve. Their/our aspirations
being what I am trying to facilitate/meet. Asking for advice/direction and actually using it,
to avoid “if you weren’t going to take my advice, why did you ask for it?” The relationship,
with the project, here is important. So, that my whānau are able to guide rather than just
be stuck with an outcome they may not want...this is up to me as the researcher to make
sure guidance is opportune and utilised.
REFLECTION – Small hui at home
Once again plans had to change, I ended up meeting with Aunty Cheryl and others at
home in Tāmaki. The father-in-law of my Uncle Keithy had passed away, meaning Aunty
Cheryl and her whānau had to come to the service on Hobsonville Road. This is where
the one pager was beneficial, Aunty and I were able to communicate about the options
via Messenger, and she was able to talk to Uncle Alan, Aunty Gilda and Matua John Klaricich about them too.
As I’ve said, I spoke with Hone Taimona and Uncle Taoho at the Tohu Tangata Wānanga,
pre-dawn Saturday morning. We talked about my project and some of the culturally con-
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ceptual issues that it means for our whānaunga/hapū. I think I was mostly able to do this
because I described my Masters project during whakawhanaungatanga. I think Hone in
particular was grateful for this as he has a lot to do with our hapū, and wanted to support
my project in any way he could. Hopefully I’ve given him quite a bit to think about and
digest.
Once back in Tāmaki, I sat down with my mother, Aunty Tina and her two kids Tamatu
and Chrissy, Uncle Wenehei and Aunty Cheryl. It was an awesome kōrero, everyone
spoke and gave their opinion. The digital mapping platform seemed like the most favoured option after some discussion. It is the most far reaching, educating whānaunga,
tourism and the potential to act as a orientation tool for other projects/ventures. I felt, as
it was my favoured option, that the labndscape assessment should not be discounted.
It could instead act as a support document to the mapping platform. Increasing reach
generationally.
Aunty Cheryl also gave me a number of people to talk to, saying once I was ready we’d
sit around a table and share stories. Nita Hall, John Klaricich, Papa Wotty and Nana
Elain, Nana Noonie and Hone Taimona.
For me, I think my whānaunga have chosen the option I know least about, I am not remotely tech savvy. But, this will be a good learning experience for me. And, I do have an
avenue to follow in Tipa’s (AT) cousin. It will help me explore how information is shared
and considered. It will give me the opportunity to use the potential information from the
Massey GIS project. It will help me visually articulate all the information that would be in
a cultural landscape assessment. Creating a interactive and multi-modal platform that
will be awesome for whānau to use. Aunty Cheryl, in particular, was so excited about the
prospect of my project. She was saying it has come along at the right time and is needed.
REFLECTION – Interviewing hau kāinga
I remembering feeling very grateful that there were people that I could call on and sit
down and speak with. That there were so many knowledgeable people just under the
surface of the normal awareness of our whānaunga. It made me hopeful that our aspirations would continue to thrive and could only be added to through what I was doing. In
speaking with other Māori practitioners and academics there is certainly a lot to unpack
when it comes to how our knowledge has been treated and the amount of hurt and trauma that we still live with around what we know. But, I thought that it would be prudent to
make sure what our experience was, relying on what our specific collective of whanaunga can impart rather than resting on what has been documented by academics at large.
I found that while what I’d been told prior rang true, I didn’t find the heat/hurt/anger that
had manifested when I’d spoken to academics. This may have just been a case of not
wanting to talk about it, or a desire to move past it. But, I have found there is a desire to

keep the knowledge alive so it won’t be lost.
I think in a lot of ways I am still digesting all the things we spoke about. But, I’m glad
there is support from our hau kāinga. But, I am aware this comes from a sense of transparency and honesty on my part.
REFLECTION – Platform
I have often felt that I have no skill as a LA, especially when it comes to the computer
based elements, what I preceive as one of the main skills one should have. I find that
I am slow to understand how to do things in these programmes, easily frustrated, and
very quick to cut my losses and ignore the entire thing. QGIS is different, I have found
things easy to pick up and use. I think part of it is that it’s for a project that is mine alone,
I set the terms, the knowledge cuts to the centre of who I am. There’s a personal investment.
Having the experience of working with a pre-existing platform in Auckland Transports
‘Te Waharoa’ gave me an insight into working with the pieces that can contribute toward
a platform. But, through this involvement I was also put in contact with an QGIS expert
in Nathan Kennedy. Teaching me that there is always something to be learned from
every situation. The familiarity he has with QGIS and the north has been invaluable. He
has also given me quite a few ideas about the direction the platform could take in the
future as well as the form it could/should take now for Masters. And, the wise council
around where to limit the expectation of what exactly was possible during the Masters
timeframe. This would ensure that I could give the project and its cumulative pieces the
time and respect they deserved.
Undertanding the make up of the layers within the platform, how they can be used together is important. There needs to be usability so that information is not cluttered, and
the information saught is not obscured. Plus, the usability of only have the layers you’re
concentrating on would be useful. An awesome thing is also discovering new uses for
the platform. Both Tipa and Nathan have had quite a bit to do with quantifying land ownership, in Northland (for Nathan) and in their rohe of Tāmaki Makaurau, which got me
thinking about how this platform could be used like that for us. Tracking the ownership
of our own Māori Land and that which has been sold and is no longer in our hands.
This becomes important for us when protecting and servicing land we still hold in south
Hokianga.
It is hard to not want to go a million miles an hour from the outset, to be all things to all
people. But, I have realised that to do that, the buy in would have to be there. So, that
it’s not just me trying to kill myself, it’s about us so WE should be involved. It’s about
realising that my job, my Masters job, is about laying the foundation and developing the
IDEA. To show what is possible.
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